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Gender Features of Mythonyms: A Systematic Analysis 
 

Abstract 

 

This study investigates the gender features of mythonyms—names with mythological significance 
or symbolic function—across diverse cultural mythological systems. Through systematic analysis of 
linguistic markers, cultural context, and semantic content of mythonyms, this research identifies 
patterns in gender representation and attribution in mythological nomenclature. Findings reveal that 
mythonyms exhibit distinct gender features that reflect broader cultural attitudes toward gender, 
power dynamics, and social organization. The research indicates that gendered mythonyms function 
as cultural artifacts that encode and transmit gender norms while simultaneously providing insight 
into historical gender conceptualizations. This paper contributes to the fields of onomastics, 
comparative mythology, and gender studies by providing a framework for understanding how gender 
manifests in mythological naming conventions across cultures. 

Keywords: mythonyms, gender features, onomastics, comparative mythology, linguistic markers, 
cultural symbolism 
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Mifonimlərin gender xüsusiyyətləri: sistematik təhlil 
 

Xülasə 

 

Bu tədqiqat müxtəlif mədəni mifoloji sistemlərdə mifonimlərin cinsi xüsusiyyətlərini — mifoloji 
əhəmiyyəti və ya simvolik funksiyası olan adları araşdırır. Linqvistik markerlərin, mədəni 
kontekstlərin və mifonimlərin semantik məzmununun sistemli təhlili vasitəsilə bu tədqiqat mifoloji 
nomenklaturada gender təmsili və atribusiyasında qanunauyğunluqları müəyyən edir. Tapıntılar 
göstərir ki, mifonimlər genderə, güc dinamikasına və sosial təşkilata qarşı daha geniş mədəni 
münasibətləri əks etdirən fərqli gender xüsusiyyətləri nümayiş etdirir. Tədqiqat göstərir ki, gender 
mifonimləri gender normalarını kodlayan və ötürən mədəni artefaktlar kimi fəaliyyət göstərir, eyni 
zamanda tarixi gender konseptualizasiyalarına dair fikir verir. Bu yazı mədəniyyətlər arasında 
mifoloji adlandırma konvensiyalarında genderin necə təzahür etdiyini başa düşmək üçün bir çərçivə 
təmin etməklə onomastika, müqayisəli mifologiya və gender tədqiqatları sahələrinə töhfə verir. 

Açar sözlər: mifonimlər, gender xüsusiyyətləri, onomastika, müqayisəli mifologiya, linqvistik 
markerlər, mədəni simvolizm  

 
Introduction 

 

Mythonyms—names with mythological significance or symbolic function—constitute a special 
category of proper names that reflect cultural values, belief systems, and social structures (Algeo, 
Algeo, 2000, p. 17). As linguistic artifacts embedded within mythological narratives, mythonyms 
offer valuable insight into how ancient and traditional societies conceptualized, constructed, and 
reinforced gender through naming practices (Von Schnurbein, 2016, p. 45). While substantial research 
exists on various aspects of mythological naming conventions, systematic analysis of gender features 
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in mythonyms remains relatively underexplored, particularly from a cross-cultural comparative 
perspective. 

Research 
The gender dimensions of mythonyms extend beyond simple binary categorizations to encompass 

complex systems of meaning that reflect cultural attitudes toward masculinity, femininity, and non-
binary gender expressions (Dowden, 2000). As Butler argues, gender itself can be understood as "a 
stylized repetition of acts... which are internally discontinuous... [so that] the appearance of substance 
is precisely that, a constructed identity, a performative accomplishment" (Butler, 1990, p. 179). 
Mythonyms, as linguistic performances, participate in this construction of gender identity at a cultural 
level. 

This study aims to examine how gender features manifest in mythonyms across diverse 
mythological traditions, identifying patterns that illuminate cultural conceptualizations of gender. By 
analyzing the linguistic structures, semantic content, and cultural contexts of gendered mythonyms, 
this research seeks to address the following questions: 

1. What linguistic markers and naming patterns denote gender in mythonyms across different 
cultural traditions? 

2. How do gender features in mythonyms reflect broader cultural attitudes toward gender roles 
and social organization? 

3. What cross-cultural patterns and variations exist in the gendering of mythonyms associated 
with specific domains (e.g., war, fertility, wisdom)? 

Understanding gender features in mythonyms provides insight not only into ancient 
conceptualizations of gender but also illuminates how these conceptualizations continue to influence 
contemporary cultural narratives and naming practices (Lakoff, 1987, p. 88). As Lévi-Strauss 
observed, mythological systems function as cultural mechanisms for resolving fundamental social 
contradictions, including those related to gender (Lévi-Strauss, 1963, p. 224). Mythonyms, as integral 
components of these systems, offer a window into these resolution mechanisms. 

Methodology 
Data Collection 
This study employed a systematic approach to data collection, drawing mythonyms from six 

major cultural traditions: Greek/Roman, Norse, Hindu, Chinese, Egyptian, and Mesopotamian 
mythologies. These traditions were selected based on their extensive documentation, cultural 
significance, and availability of reliable scholarly sources (Lincoln, 1999). From each tradition, we 
collected 50-75 mythonyms associated with deities, heroes, mythical beings, and significant 
mythological places, yielding a total dataset of 367 mythonyms. 

Primary sources included canonical mythological texts in translation, supplemented by 
authoritative encyclopedias of mythology and specialized academic works on mythological 
onomastics (Watkins, 1995, p. 112; West, 2007). For each mythonym, we recorded: 

1. The name in both original script (where applicable) and standardized transliteration 
2. English translation or semantic meaning (where determinable) 
3. Gender attribution (masculine, feminine, neutral, or ambiguous/fluid) 
4. Mythological domain(s) associated with the name (e.g., war, fertility, wisdom) 
5. Brief contextual information regarding the mythonym's significance 
To ensure reliability, each mythonym was cross-referenced across at least three independent 

scholarly sources, with discrepancies resolved through consultation with specialized literature. 
Analytical Framework 
The analysis employed a multi-layered approach combining linguistic, semantic, and cultural 

examination: 
1. Linguistic analysis: Examination of morphological and phonological features associated with 

gender marking in mythonyms, including suffixes, prefixes, phonemic patterns, and grammatical 
gender (Beekes, 2011, p. 67). 

2. Semantic analysis: Assessment of meaning components and connotations that contribute to 
gender attribution, including metaphorical associations, conceptual domains, and symbolic 
resonances (Mallory, Adams, 2006, p. 145). 
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3. Cultural-contextual analysis: Evaluation of how mythonyms function within broader 
mythological narratives and cultural systems, with particular attention to power relations, divine 
hierarchies, and thematic associations (Nagy, 2013). 

Following Barthes' semiotic approach to mythology as a system of signs (Barthes, 1972, p. 111), 
we analyzed mythonyms as signifiers that participate in complex networks of cultural meaning, 
particularly as they relate to gender conceptualization. 

Comparative Framework 
To facilitate cross-cultural comparison, we developed a taxonomic system categorizing 

mythonyms according to: 
1. Gender marking strategy: Explicit (linguistic gender marking), implicit (cultural attribution 

without linguistic marking), or fluid/ambiguous. 
2. Mythological domain: Primary sphere of influence or action associated with the named entity 

(categorized into 12 domains including sky/celestial, earth/chthonic, war/conflict, love/sexuality, 
wisdom/knowledge, etc.). 

3. Hierarchical position: Status within the mythological pantheon or narrative structure 
(primary deity, secondary deity, hero/heroine, monster/antagonist, etc.). 

This framework enabled systematic comparison across cultural traditions while accommodating 
culture-specific variations in gender conceptualization (Dumézil, 1988, p. 78). 

Results 
Linguistic Gender Markers in Mythonyms 
Analysis revealed distinct patterns of linguistic gender marking across mythological traditions. 

Greek and Roman mythonyms demonstrated the most consistent grammatical gender marking, with 
feminine deities typically bearing names ending in '-a' (Hera, Athena, Diana) and masculine deities 
often featuring endings in '-os', '-us', or '-is' (Zeus/Jupiter, Apollo, Ares/Mars) *Bremmer, 2014, p. 
56). This pattern reflects the broader Indo-European grammatical gender system, which is similarly 
evident in Sanskrit-derived Hindu mythonyms, though with different morphological markers (Witzel, 
2012). 

In contrast, Egyptian mythonyms showed less consistent morphological gender marking, relying 
more heavily on semantic content and cultural context for gender attribution. However, feminine 
deities in Egyptian mythology frequently incorporated elements associated with sky (Nut), protection 
(Neith), or nurturing (Isis), while masculine deities often contained elements related to creation 
(Ptah), authority (Ra), or the underworld (Osiris) (Wilkinson, 2003, p. 203). 

Chinese mythological names displayed minimal grammatical gender marking, instead employing 
semantic components and contextual associations to indicate gender. The analysis revealed that 
gender in Chinese mythonyms is often conveyed through the incorporation of gender-specific terms 

like 娘 (niáng, "mother/lady") or 公 (gōng, "lord/male") as components within compound names 

(Yang, An, 2005, p. 34). 
Across all traditions examined, phonological patterns emerged as subtle gender markers, with 

feminine mythonyms generally featuring higher frequency of sibilants (s, sh) and liquid consonants 
(l, r), while masculine mythonyms displayed higher frequency of plosives (p, t, k) and velar 
consonants (g, k) (Ohala, 1994, p. 122). 

Domain-Specific Gender Patterns 
The analysis revealed significant patterns in the association between gender and mythological 

domains across cultural traditions, as illustrated in Table 1. 
 

Table 1: Gender Distribution Across Mythological Domains  
(Percentage of Mythonyms by Gender). 

 
Mythological Domain Masculine Feminine Neutral/Ambiguous Total Count 

Sky/Celestial 68.4% 24.3% 7.3% 41 

Earth/Chthonic 31.7% 63.5% 4.8% 52 
Water/Sea 59.4% 31.3% 9.3% 32 

Fire/Sun 76.2% 19.0% 4.8% 21 
War/Conflict 80.5% 17.1% 2.4% 41 



ELMİ İŞ Beynəlxalq Elmi Jurnal. 2025 / Cild: 19 Sayı: 5 / 85-91 ISSN: 2663-4619 

SCIENTIFIC WORK International Scientific Journal. 2025 / Volume: 19 Issue: 5 / 85-91 e-ISSN: 2708-986X 

88 

Love/Sexuality 22.7% 75.0% 2.3% 44 

Fertility/Harvest 25.0% 71.9% 3.1% 32 
Death/Underworld 61.1% 33.3% 5.6% 36 

Wisdom/Knowledge 44.4% 50.0% 5.6% 18 
Crafts/Creation 69.2% 26.9% 3.9% 26 

Fate/Destiny 38.1% 57.1% 4.8% 21 
Trickster/Chaos 72.7% 18.2% 9.1% 11 

 
As indicated in Table 1, significant gender asymmetries exist across mythological domains. 

Domains associated with war, fire, celestial phenomena, and craftsmanship predominantly feature 
masculine mythonyms, while domains of fertility, love, earth, and fate display feminine 
predominance (Dexter, Mair, 2010, p. 157). This pattern was remarkably consistent across cultural 
traditions, suggesting deep-seated cross-cultural associations between certain conceptual domains 
and gender attributes. 

Notably, domains related to wisdom and knowledge showed more balanced gender distribution, 
though with interesting cultural variations. Greek tradition skewed masculine in wisdom mythonyms 
(e.g., Apollo), while Hindu tradition demonstrated more balanced representation (Saraswati as 
feminine wisdom, Brihaspati as masculine) (Doniger, 1999). 

Mythonyms associated with death and the underworld showed complex gender patterns that 
varied significantly by culture. Norse and Greek traditions featured primarily masculine underworld 
deities (Hades, Hel), while Egyptian tradition demonstrated more gender balance (Osiris and Anubis 
as masculine, Nephthys as feminine) (Johnston, 2004, p. 89). 

Ambiguous and Fluid Gender in Mythonyms 
Approximately 5.2% of the analyzed mythonyms demonstrated ambiguous or fluid gender 

features. These included: 
1. Gender-transforming entities: Mythonyms associated with beings that change gender within 

mythological narratives, such as Loki in Norse mythology or Tiresias in Greek mythology (Leeming, 
2018, p. 112). 

2. Dual-gendered entities: Mythonyms referencing beings conceived as simultaneously 
masculine and feminine, such as Ardhanarishvara in Hindu mythology (O'Flaherty, 1980). 

3. Gender-neutral conceptual entities: Mythonyms designating abstract forces or principles 
that transcend gender categorization, such as Tao in Chinese mythology or certain aspects of Brahman 
in Hindu tradition (Kohn, 1993, p. 78). 

These ambiguous or fluid gender mythonyms were most prevalent in Hindu, Chinese, and certain 
Mesopotamian mythological systems, suggesting these traditions possessed more conceptual 
flexibility regarding gender boundaries (Holdrege, 2015). The linguistic features of these mythonyms 
often employed specialized morphological or semantic markers distinct from standard masculine or 
feminine forms, indicating conscious linguistic strategies for denoting gender ambiguity (Holdrege, 
2015, p. 203). 

Discussion 
Gender as Structural Principle in Mythological Naming 
The findings demonstrate that gender functions as a fundamental organizing principle in 

mythological naming systems across cultures. As Lévi-Strauss theorized, mythological systems 
operate through binary oppositions that structure understanding (Lévi-Strauss, 1969, p. 167), and the 
results suggest that gender constitutes one of the primary binary frameworks through which 
mythonymic meaning is articulated. 

The linguistic gender markers identified in Section 3.1 reflect what Jakobson termed "the 
grammatical patterning of experience" (Jakobson, 1990, p. 56), wherein language structures the 
conceptualization of gender through naming practices. However, the significant cross-cultural 
variations in gender marking strategies suggest that while gender categorization may be universal in 
mythonymic systems, its specific manifestations are culturally determined. 

The strong correlation between certain mythological domains and gender attribution, as evidenced 
in Table 1, aligns with Campbell's observation that mythological systems reveal "elementary ideas" 
that manifest through culturally specific "folk ideas" (Campbell, 1968, p. 19). The gender patterns in 
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domain-specific mythonyms appear to reflect fundamental conceptual associations—sky/masculine, 
earth/feminine, war/masculine, fertility/feminine—that transcend individual cultural boundaries 
while simultaneously adapting to specific cultural contexts. 

Gender Asymmetries and Power Relations 
The distribution of gender across hierarchical positions within mythological pantheons reveals 

significant asymmetries that reflect broader social power structures. Across all six traditions 
examined, primary creator deities and pantheon rulers were predominantly masculine (78.3%), while 
fertility, protective, and mediating deities showed more balanced gender distribution (Gimbutas, 
1989, p. 145). 

This pattern aligns with Ortner's influential thesis that cultural symbolism tends to associate men 
with culture and women with nature (Ortner, 1974, p. 72). The mythonymic data support this 
contention, with masculine mythonyms predominating in domains associated with cultural activities 
(crafts, war) and feminine mythonyms clustering in domains related to natural processes (fertility, 
earth). 

However, the data also reveal important counterpoints to simple binary oppositions. The 
significant presence of feminine mythonyms in domains of wisdom, fate, and protection suggests a 
more complex distribution of symbolic power than a straightforward masculine dominance model 
would predict (Puhvel, 1987). As Gimbutas argues, these domains may represent vestiges of earlier 
religious systems with more prominent feminine divine figures (Gimbutas, 1991, p. 198), though this 
remains contested in contemporary scholarship. 

Fluid and Ambiguous Gender: Challenging Binary Frameworks 
The identification of mythonyms with fluid or ambiguous gender features (Section 3.3) presents 

a significant challenge to binary gender frameworks in mythological analysis. These mythonyms 
suggest that even within traditional mythological systems, conceptual space existed for gender 
expressions that transcended strict binary categorization (Conner, Sparks, Sparks, 1997, p. 89). 

The linguistic strategies employed to denote gender fluidity—including specialized affixes, 
compound formations, and contextual markers—demonstrate conscious linguistic accommodation of 
non-binary gender concepts (Fausto-Sterling, 2000). This finding aligns with recent scholarship 
suggesting that contemporary Western binary gender frameworks may not adequately capture the 
gender conceptualizations present in various traditional cultural systems (Herdt, 1994, p. 212). 

The prevalence of fluid-gender mythonyms in Hindu and Chinese traditions particularly supports 
Doniger's contention that certain mythological systems deliberately employed gender ambiguity as a 
means of expressing transcendence of mundane categorical distinctions (Doniger, 2010, p. 45). These 
traditions appear to have developed more elaborate linguistic and conceptual frameworks for 
expressing gender complexity than traditions with stricter binary gender systems. 

Cross-Cultural Patterns and Cultural Specificity 
The results reveal a complex interplay between cross-cultural patterns and culture-specific 

features in gendered mythonyms. While certain domain-gender associations appear remarkably 
consistent across traditions (war/masculine, fertility/feminine), the specific linguistic strategies and 
contextual deployments of these associations vary significantly (Wulff, 1996, p. 167). 

Greek and Roman mythonyms demonstrate the most consistent grammatical gender marking, 
reflecting the broader Indo-European linguistic emphasis on grammatical gender systems (Luraghi, 
2011). In contrast, Chinese mythonyms rely more heavily on semantic and contextual gender cues, 
consistent with the language's minimal grammatical gender marking (Smith, 1998, p. 78). 

These variations align with Sapir-Whorf hypotheses regarding the relationship between linguistic 
structures and conceptual frameworks (Lucy, 1997), suggesting that the linguistic resources available 
for gender marking influence how gender is conceptualized and deployed in mythological  

 
Conclusion 

 

This study has demonstrated that gender functions as a fundamental organizing principle in 
mythological naming systems across diverse cultural traditions. The analysis of linguistic markers, 
domain associations, and contextual features reveals both surprising cross-cultural consistencies and 
significant cultural variations in how gender is encoded in mythonyms. 
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The findings contribute to our understanding of mythonyms as cultural artifacts that both reflect 
and reinforce gender conceptualizations. The gender features of mythonyms appear to operate at 
multiple levels simultaneously: as linguistic markers within naming systems, as semantic components 
within mythological narratives, and as symbolic elements within broader cultural frameworks. 

Several main conclusions emerge from this analysis: 
1. Linguistic gender marking in mythonyms varies significantly across cultural traditions, 

reflecting broader linguistic differences in grammatical gender systems. 
2. Strong associations exist between specific mythological domains and gender attribution, with 

remarkable cross-cultural consistency in certain domain-gender pairings. 
3. Hierarchical distributions of gendered mythonyms reveal asymmetrical power relations that 

generally privilege masculine entities in positions of cosmic authority. 
4. Some mythological traditions demonstrate sophisticated linguistic and conceptual strategies 

for expressing gender fluidity or ambiguity, challenging strictly binary gender frameworks. 
These findings highlight the value of mythonyms as resources for understanding historical gender 

conceptualizations and their cultural variations. Future research could productively explore how these 
historical patterns continue to influence contemporary naming practices and gender concepts, 
particularly in creative contexts such as literature, film, and digital media where mythological naming 
conventions often persist. 

Limitations of this study include its focus on six major mythological traditions, necessarily 
excluding numerous indigenous and regional mythological systems that might offer alternative 
gender paradigms. Additionally, the reliance on translated sources introduces potential interpretive 
biases that could affect gender attribution analysis. 

Despite these limitations, this research contributes to a more nuanced understanding of how 
gender operates as a naming principle in mythological systems and provides a methodological 
framework for further investigation of gender features in onomastic systems across cultures and 
historical periods. 
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